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NOTICE. 

Having ventured to make two proposals in Convocation respect- 
ing the Athanasian Creed, I am unwilling to put them forth again, 
without indicating more fully the grounds on which they rest. 

The following pages contain the Creeds of Nicaea, Constantinople, 
Athanasius, with extracts from Eastern and Western documents and 
writers, bearing on the ''Warning Clauses," and on the "Procession" 
of the Holy Spirit. 

These are printed as far as possible from original sources ; in 
an inquiry like this, Dr Routh's maxim, ** Verify quotations," is 
especially needful. In other cases, from Pearson, Waterland, Routh, 
Suicer's Thesaurus. Heurtley, de Fide et Symbolo, has been my 
greatest Iselp. 

I c&tAd have wished to make the extracts more full : but enough, 
I trust, is given to illustrate and confirm the proposals made in the 
speech which follows them ; the subject is coming on again in Convo- 
cation : and time presses. 

The Conclusions to which these documents and the facts of 
history seem to lead are presented for consideration in the closing 
pages. 

DEVS ECCLESIiE SV^E PACEM ET VNITATEM CON- 
CEDAT : 

AVGVSTISSIMAM REGINAM NOSTRAM VICTORIAM 
CONSERVET : 

PACEM VNIVERSO REGNO ET OMNIBVS CHRISTIA- 
NIS LARGIATVR. 



SYMBOLVM NICiENVM 

ANNO CHRISTI CCCXXV. 

1. mSTEYOMEN ct? cm 0cov Jlar€pa wavTOKparofia^ 
vairnm oparw re juu aopanay voafrqv' 

2. Koi cig cFa Kvpcoy, li^croiV XpurroTf 

y€wtfi€¥Ta he rev Uarpo^ /lOFoycF^, 
Tovretmr cic t^ ouoios tov narpos, 
0COV CIC Ocov, 

0coy aXrfiiyov Ik. 0caG aXrjOvyovy 

y€wrj$€VTay ov voirfiarrOf 

ofijoowriov r^ Ilarpi* 

8t ov ra xoKTa iyiyero, reJ tc cv t^ ovpayw kiu ret ck tJ yj' 

3. TcJk 5t* i7/ta$ Tous dvOpiMnrovs teal 8ta ttJv "qfieripay aumiplay 

Kol (rapK(i)$€inra, 
IviiyOfHainjauyTaj 

9. Koi civaarcuTa r^ rpm; VF'^P^ 

6. 'AvcX^oKra cts rovs ovpavovs, 

7. *Epx6fi€vov 

KpLVCU {cobras ICCU V€KpOV^' 

8. Koi CIS TO Ilvcvfia T(> ^Ayiov. 

TOYS 8^ Xcyorras, *Hv wore ore ovic ^v, Kai irpiv yewrjO^vai ovk yv, kcI 
oTi i( OVK ovTiov iyeyerOy ^ cf irepa^ vwooracrccDS ij ovatas ^acncovras cTvac, ^ 

KTUJTOV, y TptlTTOV ^ ClAXoUi>TOV TOV YtOK TOV 0€OV> TOVTOVS dvaj9€pLaTC{l€l ij KO^oXua; 

ical dwooToXuci^ rod ®€ov iKKkrjaria, 



Apud Concil. Chalced. Act. ii. Edit Harduin, p. 286 : edit. Labbe et Cossart, p. 339. 
SocrateSy //ist, EccL^ i. 8: Routh, Opusc, p. 351 : Heurtley, de Fide et Sytnbolo^ p. 5. 



SYMBOLVM CONSTANTINOPOLITANVM 

ANNO CHRISTI CCCLXXXI. 

1. niSTEYOMEN €is eva ©€ov Harcpa wavroKpaTopa, 
TTOvrjfrrjv ovpavov koX yrjs, opariav t€ Travnav kol dopdrtov 

2. Kal €ts €va Kvptov, ^Irjaovv Xptorov, 
Tov vlov Tov ®€ov Tov fiovoy€vr}, 

Tov Ik tov IlaT/oos ytwqOivro. wpo irdimav t<ov auovcov^ 

^(tfS €IC ^(OTOS, 

yewrjSivra ov TroirjOivray 
ofAOovaiov Tw HarpC* 
hC 6v rd Trdvra iyevero* 



3. Tov Sl -qpR^ Tovs avBpumov^ koX hud rrjv jjfimpav a-ttmjpiav 
KaT€k66vTa Ik twv ovpavwv, » 

#cat capKit^evra 

€K IIvcvfiaTos dyiov Koi Maptas 1175 UapOevov, 

Kal ivavOpityTrrja-avTa* 

4. SravpcD^crra t€ VTrcp i^jlicov €7rt Tlovrlov IliXarov, 
Kal TraOovTOj 

Kol Tac^crra* 

5. Kat avaoravra t^ Tptr^; rjiiipq^ 
Kwrd Ttt? ypa<f>d^* 

6. Kal ai'cX^dvTa €ts tov? ovpavov? 

Kal KoOc^ofxcvov €K Scftwv Toi5 Ilarpo?, 
. 7. Kal rrdkiv €p^6p.€vov p-frd Sdf-jys 
Kplvai fwvra? Kal vf.Kpovv 
ov T^9 jSao'iXcia? ovk corat tcXos* 

8. Kal €19 TO nvcv/ma to "AytoK, 
to Kvpiov, 

Kal TO fwoTrotoK, 

TO €K TOV IlaTpOS CKTTOpCVOftCVOV, 

TO OT/v IlaTpl Kttl Ylw (rvfiTTpoa-Kwovfievov Kal orwSo^a^o/ACVOV, 
TO XoA.^o'av 8ta twv wpOipriTwv 

9, Et9 fttav ayiiotv KaOoKiKrjv koX dTrofrroKiKrjv *^KK\rj<rLav* 

10. OfJU)\oyovfX€v ty ^d'jrria'fia €is a^o'tK dfiapriiav 

11. npoor3oKa)/bi€V dvaaracriv V€Kp(oV 

12. Kal fcoiyv TOV /acAAovtos a6(i>vo9. 

Apud Concil. Chalced. Act. ii. Edit. Harduin, p. 288: edit. Labbe, p. 382. 
Socr. Jf. £,v.S: Routh, Opusc. p. 383: Heurtley, p. 17. 



FIDES SANCTI ATHANASII. 

QuicuMQUE viilt salvus esse, ante omnia opus est ut teneat Catholicam 
Fidem. 

. Quam nisi quisque integram inviolatamque servaverit, absque dubio in 
setemum peribit. 

Fides autem Catholica haec est, ut unum Deum in Trinitate, et Trinitatem 
in Unitate veneremur : 

Neque confundentes Personas, neque Substantiam separantes. 

Alia est enim Persona Patris, alia Filii, alia Spiritus Sancti 

Sed Patris, et Filii, et Spiritus Sancti, una est Divinitas, sequalis Gloria, 
coaetema Majestas. 

Qualis Pater, talis Filius, talis et Spiritus Sanctus. 

Increatus Pater,^ increatus Filius, increatus et Spiritus Sanctus. 

Immensus Pater, immensus Filius, immensus et Spiritus Sanctus. 

.^Etemus Pater, aetemus Filius, aetemus et Spiritus Sanctus. 

Et tamen non tres aetemi, sed unus aetemus. 

Sicut non tres increati, nee tres immensi, sed unus increatus, et unus 
immensus. 

Similiter, Omnipotens Pater, Omnipotens Filius, Omnipotens et Spiritus 
Sanctus. 

Et tamen non tres Omnipotentes, sed unus Omnipotens. 

Ita Deus Pater, Deus Filius, Deus et Spiritus Sanctus. 

Et tamen non tres Dii, sed unus est Deus. 

Ita Dominus Pater, Dominus Filius, Dominus et Spiritus Sanctus. 

Et tamen non tres Domini, sed unus est Dominus. 

Quia sicut singillatim unamquamque Personam et Deum et Dominum 
confiteri Christiana veritate compellimur; ita tres Deos aut Dominos dicere 
Catholica religione prohibemur. 

Pater a nullo est factus, nee creatus, nee genitus. 

Filius a Patre solo est, non factus, nee creatus, sed genitus. 

Spiritus Sanctus a Patre et Filio, non factus, nee cueatus, nee genitus est, 
sed procedens. 

Unus ergo Pater, non tres Patres; unus Filius, non tres Filii; unus Spiritus 
Sanctus, non tres Spiritus Sancti. 



Et in hac Trinitate nihil prius aut posterius, nihil majus aut minus, sed 
totae tres Personae coaeteraae sibi sunt, et coaequales. 

Ita ut per omnia, sicut jam supra dictum est, et Unitas in Trinitate, et 
Trinitas in Unitate veneranda sit. 

Qui vult ergo salvus esse, ita de Trinitate sentiat. 

Sed necessarium est ad seternam salutem, ut Incarnationem quoque Domini 
nostri Jesu Christi fideliter credat. 

Est ergo Fides recta, ut credamus et confiteamur, quia Dominus noster 
Jesus Christus, Dei Filius, Deus pariter et Homo est. 

Deus est ex substantia Patris ante saecula genitus: Homo ex substantia 
Matris in saeculo natus. 

Perfectus Deus, perfectus Homo ex anima rationali et humana came sub- 
sistens. 

-^qualis Patri secundum Divinitatem: minor Patre secimdum Humani- 
tatem. 

Qui licet Deus sit et Homo, non duo tamen, sed unus est Christus. 

Unus autem, non conversione Divinitatis in camem, sed adsumptione 
Humanitatis in Deum. 

Unus omnino, non confusione Substantias, sed unitate Personae. 

Nam sicut anima rationalis et caro unus est Homo, ita Deus et Homo 
unus est Christus. 

Qui passus est pro salute nostra; 

Descendit ad inferos; 

Tertia die resurrexit a mortuis. 

Adscendit ad caelos; 

Sedet ad dexteram Patris; 

Inde venturus judicare vivos et mortuos. 

Ad cujus adventum omnes homines resurgere habent cum corporibus suis, 
et reddituri sunt de factis propriis rationem : 

Et qui bona egerunt, ibunt in vitam aetemam; qui vero mala, in ignem 
aetemum. 

Haec est Fides Catholica, quam nisi quisque fideliter, firmiterque crediderit, 
salvus esse non poterit. 

Waterland, Vol. iv. p. 470; Oxford, 1813: Heurtley, de Fide et Symholoy p. 33. 
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CONCILII EPHESINI A.D. ccccxxxi. 

KANilN Z. 

rovTwv roLWV avayvwrOhrriaVy wpixrev ij dyCa oi^voSos, hripav irLcmv firjhevl 
c^civat '7rpo<l>€p€iv rjyovv <ruyy/oa<^€tv ^ awriOfvai, wapa rrjv opio'OeLa'av wapa 7<av 
dylitiv iraT€p<tfv twv iv ry NiKaccov avva^d^ivrtiiv woXci, ot)v ayto) nvcv/Aari. 

Routhy Opuscii, 392. Ed. 1833. 



CONCILII CHALCEDONENSIS a.d. ccccli. 

Definitio Fidei. 

opt^ofi€V Toivw {rrjv rctfiv Koi toOs wc/oi t^s irtorcws airavTas tuttovs ffivKir- 
TOfTcs Ktti i^/Acts T^s KttT "'EtK^iCTov TTttXat yeycvTy/Acnys aytas (tvvoSov, ^s T/yc/uiovcs ot 
aytctfTttTot T1J1' fiVT^/ATjv KcXcoTtvos o T^s *Po)/x,ato)v, Kttt Ki;/9iXXo$ T^s 'AXcf av8/3€a)v, 
CTvyxavov) irpoXafiireiv p\v t^s opOrj^ koX dpnafiTJrov irtcrrcws tiJv Ik^cctiv twv 
Ttiy'. dywov Kat fiaKapuov -Trariptav rwv iv NtKatlgL ^wi tov cvcrcjSovs fivjfirfs Kwk- 
oravTtvov tov y€vop.€vov Paa'iXid)^ awa\64vr<av' Kparetv ik koX ra irapd Ttov pv, 
ayiW iraripuiv cv KcavoraKTtvovTroXct opurOtvra, irpos dv(up€a'iv fikv T(ov totc 
(f>v€urtav alpiaeiav, jScjSauixriv 8^ T17S avn7$ KaOoXucrj^ Kai dvoaToXucijs rjpMV 
irtOTCcos. 

Hie sequuntur duo Fidei Symbola, Nicaenum et Constantinopolitanum, 
Concil. edit. Harduin, torn. 11. p. 45a; Routh, 11. p. 4^3* 



EXCERPTA: DE SPIRITV SANCTO. 
ECCLESIiE ORIENTALIS. 

SyMBOLUM APUD CONSTITUTIONES APOSTOLICAS, lib. VII. c. 41, 

ANTE A.D.^ 451. 

Ba7rrt<^o/;ia£ Kal eh to Hvevfia to ^Aytov, 

TOVT€OTt Tov HaLpaKXrjTov, 

TO kvipyrjcrav cv waort Tots a7r' aicovos aytot?, 

v<rT€pov 8c aTTooToXcv Kat Tots aTTOOToXots Trapa tov UaTpos, KaTa rrjv 

CTrayycAxav tov S<i>T^po9 Ty/x-wK, Kvpiov 'Ii/trov Xptorov, /cat /xera tovs aTrooroXovs 

8^ TTflMri Tots irurrevovo'iv. 

Heurtley, p. 7. 

Symbolum Hierosolymitanum, a.d. 348. 

KOL €ts tv ^Ayiov Uvcv/bia, 

TOV UapoKXrjTov, 

TO XoX^o'av €V Tots irpoffyrfrai^, 

Cyrill. HierosoL Catecheses; Heurtley, p. 9. 

Symbola APUD Epiphanium, A.d. 373. 

I. Kttt CIS TO Ilvcvfta TO "Aytov, 

Kvpijov Kal ^toowoLOVf 

TO CK TOV UarpOS €KVOp€v6fl€yOVy 

TO ow IlaTpi Kttl Ytw avfiTTpoo'Kvvoviievov Kttl awSoiaiofievov, 

TO XaX^orav 8ta twi' irpo^iyrwv. 

II. C#C TOV IlaTpOS CKTTOpCVOflCVOV, Kttt CIC TOV YtOV Xa/Llj9aV0/LieV0V KCU 

TTtOTcvd/mcvoi'. 

Epiphan. Ancorat, f^c, 119, 120; Heurtley, pp. ii, 15. 
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Epiphanii Panarium, Hjer. lxxiv. § 12, ed. Petav. p. 901. 

v'l^ 8c ycm^ros cic varpo^, koI wtvyua. irpo€X0ov he irarpo^ 

Ibid, Hjer. lxxvl Petav. p. 975. 

irv€vfia TcXciov Ik irarpos irpo€X$6v, #cat rov vlov XafAfiayw (sic passim). 

Ibid. Lib. II. Tom. I. Umr, LXII. § 4, 
ed. Petav. p. 515. 

act yap ro nrcv/ma avv Ilarpl #cal vUo, cfi* awd&fXufKtv Ilarpt, ov ycnn^roi^, ov 
KTiOTov, ov#c a3cX^v vlov, ov#c eyyovov warpos, cic irarpos 8c iKWopevofieyoVy xaX raO 
vlov Xafipavov^f ovk dXXorpiov irarpo^ kclL vlov, dXXa ix T17S avnjs ovcrtas, ck 1^5 
avr^9 OiorrrjfTo^f Ik irarpo^ koL vlov, crvv mTpi kcu, vlS^ cnnrooraroy act irv^yua. 
ayioVf irv€Vf/La Oetov, wevfia &6$rjs, wevfia "Kpurrov, Tvcv/ia IlaTpos. 



Ibid. Lib. III. Tom. I. HiER. LXXIV. § 4, ed. Petav. p. 891. 

c2 8c XptoT09 €#c Tov iTaTpos ff'toTCvcrai 0COS ^K 0COV, #cat TO irv€VfJLa [avrov]' ck 

Tov XpurroVf tj trap dpAJxyriptav — & (fyrjai 6 Xpioros o vapa tov irarpos Iictto- 

pcvcrat, Kat 0VT09 c#c rov lp.ov Xifi/rcrat. 

^'^ rf § 7i irop* dfi4Hrr4p<ap, ^ § 9. 

* Pearson cites this passage only thus far. The words ix xarpis koI vlov in the next line 
seem to interrupt the sense, which would run better without them. But they are in all the 
editions I have seen, and in the Latin of Comarius: and seem to be supported by the 
passages next cited. 

* avroO non est in Ancor, 



II 
Ibid. HiER. LXXVI. ed. Petav. p. 975. 

owrlaji tolvw ov<rrj^ t^s ctycvn/o'tas, ii avnjs Sc, koL ovk i^ ovk ovT(av dxpavrws 
Kttl airaJSm yewrjadfrrj^ rov fiovoyevrjy axpovtos koX avapx^s, koX ii avrrjs iiayayov- 
(rrjs TO ayiov irvcvfJMy icai ovk c^ ovk ovnov, aa^ws cv ry ayug, KaOoXiicy €KK\rj(rui. 
6p0oS6$(o% 6fJioov(nos rj Tptas KrjpvTTerai, 

Cyrilli Alexandrini, 
IN Catena in Cap. xvi. Ev. D. Ioannis (p. 395). 

iireij^Tj ofiooxKriov cart t^ Ytw Trpoeiai 0€oirp€7r<o^ kol 8t avrov. 

From Suicer's Thesaurm, Pearson (note on Art. viil. Apostles' Creed) quotes thus; 
irp6€i<TL $eovp€ir(Ss i$ ah-oO, 

BASILII adv. EUNOMIUM, SaecuUiv*. 

Lib. III. T. I. 277 D, E. 

tC oZv OavpLoardv koI ir€pl rov dyiov Trvevfiaro^ av€vaL(rxyvTw^ ripuS.% rrjv 
ayvovoLV opLoXoyetv ; rrjv p.€vroi dvavTippijraii avr^ TrpoapLapTvpovpLeirrjv So^oXoylav 
o'lroStSo vat 

rl ovv avTov xp^ KoXetv ; nv€vfta ^Aytov, koI JIv€vpui ®€ov, Kal nvev/xa dXrj- 
OeCai, dwoaT€X\6pL€vov Trapd ®€ov, Bid Ylov ')(pprj^ovp.€VoVy ov BovXov^ oAX* ayiov, 
dyaOov, i/ye/AOVucov. nrcvfia {(oorrotovv, Trvfvpua. vlo^ccrtias, hrio'rdp.tvov irdvra rd 
TOV ©cov. 

/^/^. 278 D. 

€i(r^pov^ yap iari Stavotas ra diroo'uaTnjOivTa cv rats U/oats ypa<f>aL^ evXajScur^ai 
iirL<l}ripLL^€LV rS dyua TLvevpiaTr wciretcrOai 8c r))i' ipLweipiav avrov kol dKpiprj Kara- 
Xrfij/iv CIS TOV voTcpov 17/Atv aTTOKCtor^at aitSvo, OTav StajSavTCS to St' icroTrrpov Kal 
alvCypLaro^ op^v ti}v oXifdciav, tiJs irpos wpoo'umov dccopias d$L(a6o}pL€V. 



12 

EjrSDEM HOMILIA CONTRA SaBELLIANOS ET ARR^M ET ASOMJEOS. 

T. IL p. 194 D. 
oAAa n/v ftty xpos Uaripa ouc€wrqTa vo£, cvcc^j; €k varpos ccTopcvcrac* 
T^y xpo« vioK Sc, c7CiSi| OMOvrnj c? res TKCVfia Xpcorrov ovk c^ci ovros ovc 
iariv avTOV' 

Hid. 196 C. 
ovni) Kar xarra XcyTroi cjc tov Bcov, oXAa mputfs o Yios ex rov 0cov* crci^ 
fcou o YiOf irapa^ rov Ilarpof i^rjXOtv', Ktu ro IlKCv/ia oc rov Ilarpos cxropcvcrar 
aXX* o fifv Yi0^9 CJC rov Ilarpof ycwi^ofS' ro 5c Ilycvfui, dppujrwi cjc rov Bcov. 

^ Colb. primus vi^ ix rov. 
' £v. loann. xvi. aS. 

Gregorii Nazianzeni Orat. XXIII. § vii. p. 430, ed Paris 1778. 

rf 0c^ 5c aXXo re fuZ^ov, rj Yiov Tvy\ay€iy HaripOj o rpoa^Knj 8o{i/s cotck, 
o^x vi^(up€in% J$ 5c ical rpopoXia Ilycv/iaros ; 

/(J/^. § xi. p. 431. 

ovro) t^povfjfvfuv KOi ovrois €\Ofi€Vy cixrrc orois /icv c^ ravra xpos aXXi^Xa 
ax'Urttjj^ re jcoI ra^cuK , avr^ fU)^ t^ Tpia3i <nrf)(iap€iv ccScnu, iccu oTs uk 17 Tpuiif 
axoicoXi/^i; K€Ka0apfjL€yoi^ ^ vw ^ var€pov' avrol 5c /iiav fccu Ti|y avryy Ci5o^<u 
iftvaw Otorrp-o^ ^yo^X^> '^ y€yvi^€iy koL xpod5^, yviopiiofi€yijv* 

Gregorii Nazianzeni Orat. xx. §§ x. xi. p. 382 d, e, 

fii/5c rov Ilv€VfAaT09 xcpicpyoifov rrjy vpooSov* dpKOVfiai, okovcik oti Ylo% kcu on 
he rov Ilarpof koI ov^ev vapd. rcivTO V€pupyd(qfiax, p,rj ravro irddin rals ffttavals^ oL 
Tif v7r€pifHay€ur6(u xaKrcAxos SiairiVrovo't, rj tq o^ct rciFovoTj xpos rjXiaicqv oxriva. 
ootf yap &v TrXiiov ical dKpipiortpov iSciv iOiXoi ri?, roaovn^ rrjv olaBrjaiv xapa- 
pXavTertu^ ical jo oiruHrow op^v avooTcpctrcu, Btd rov xXciovos vixoWos r>}v o^ir 
rov optAfiivoVf idy oKov tB€lv c^cXi/ot;, koI fiiq oaav opav itr^aXh* 
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oKoveis yiwTjO'iv ; to ttoJs ft^ v^pupyaXfiifa' aicovcis ori to Ilvcv/xa vpaiov €#• tov 
IlaTpos; TO oir(DS fi^ iroXvirpay/utovci* €t §€ iroXinrpayftoi'crs Ytov yiwrfciv, kcu 
IlveufLaTOS wpooSov, Kayw cov 7ro\vfrpayfiovqc<o to Kpaifia </^X^S Kal o'u)/Aaros* iruJs 
€? x^vSy Kal €iK(uv ©eoi) ; 

GREGORII NAZIANZENI ORAT. XXV. § XV. p. 466 C, 

tv 8c JIv€Vfia "kyiovj rrpoeXOov ck tov TlarpoSf v ^^^ Trpoloi', €)coi^, toT* yoiyrws 
voovo'i Ta vapaKCi/Acvou 

/3^. § XVI. p. 467 D, E. 

Kotvov yap, IlaTpt /icv koI Ytw xat *Ayt<{) IIvcv/AaTi, to fiij yeyovevaC kol rj 
©coTiys' Yt<3 8c Kat *Ayta) -Trvcv/xaTt, to ck tov IlaTpos' tStov 8c, Ilarpos ficv, 17 
dyeyvrjcrta' Yiov 8^, tJ yiv\nf}(TL%' IIvcv/uiaTos 8c, 17 €KTr€iJi\j/ts. el 8c tov rpoirov 
€7n^riT€iSy Tt KaraXcu/rci9 Tots /xoi/ots yivcuO'KCtv aXXi/Xa, Kat yivtticrKeaOai vtr aAA^yXcuv 
pJapTvpovfievoi^, ^ kol i^fx^v Tots Ikcc^cv lAAa/i^di^o'o/Aci/ots varepov ; 

EjuSDEM Orat. XXIX. § II. (p. 524) ed. Paris 1778. 

8ta TOVTO ivl Ttav "qfieriptov opwv tora/xcvot, to ayewrjrov cwrayo/Acv, Kat t<J 
yewrfToVy kolL to ck tov IlaTpos iKwopevofievov, d5s ttou c^i/o'tv avros o ©cos Kai 
Xoyos. 

Chrysostomi Homil. in Ev. D. Ioann. c. xv. 26 

(Edit. Paris 1728). T. Vlll. p. 454. 

^i' ovv firj ravra cwooiWcs OopvP^nai^ opa otav CTrayct irapaKXtjciv* 

OTav Iagh 6 TTapcxKAHTOc, ov erco nejuyoo, to nveujua thc dAHOeiac, <f 
nape! Tou rFarpoc iKnopeuerai, eKelvoc MC(pTup^^(3€l nepi IjuoO* Kai ujueTc 
&€ juapTupeire, on dn dpxHC m^t ejuou lore. 

cKCtvos a^toirtOTos ^orat* irvev/ia yap aXi/^ctas caTi* 8ta tovto ov irvevfia aycov, 
aXX* dX-qOeias avro ciciiXco'c 
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TO 8i o napd toG TTaTpoc eKnopciierai 817X01 on iravra oIScv aKpifitk, 

KoSdirtp Koi avTos ^ci ircpt cavrov. ort olba TfdOev IpXOJUai KQl noO VTjdrco' 
kqX c/cei irept dXtfOeias StaXeyofxcyoq, Sv Ifca n^/UVa>* tSov oviccrt o IIccTi/p fWVOSf 
aXXd Kol 6 Ytos cortF d vifiirtov. 

HOMILIA, SUB NOMINE CHRYSOSTOMI, Tom. III. p. 796. 

o irapa rov irar po% iKiropeverou, rC iKiropcverai; ro IIvcv/Aa ro aytov* irak; (os 
dvo wrppj^ vScop. 

JOHANNIS Damasceni de Fide Orthodoxa, 

Lib. I. cap. VIII. p. 1 36 A. SsecuU viui. 

fidvos yap d Ilanjp dyiwrjTOS' ov yap cf crcpas coriv avr^ vTrooroo'ecDS to 
civat* 

icai /idvos d Ylds ycvn/rds* ^ic t^s tov Ilarpds ydp owrlas dvdp\(U}q kolL d)(p6v(DS 
y€y€wrjTai' 

Kol fwvov TO Hvwfia TO "Ayiov iiciropcvrdv, ck t^9 tov Ilarpds ovaias, ov 
yiwiifitvov, dXX iKvopevofievov 

ovTO) fxkv t^5 ^€019 StScuTKovoT/s ypa^ij?, TOV 8^ rpoirov rfjs ycvnyo^ccos Kal t^s 
iKVop€v<r€0)9 aKaraXiyTrrov vwdp\ovTOS, 

Ibid, p. 137 D. 

icard irdvra ofwiov rf IlaTpl Kal Yi<^' ck rov Ilarpds cfCTropcvd/ACvov, Kal 8i* 
Ytov /JL€Ta£iZ6p,€V0Vf Koi p,€TaXap.pav6fA€Vov VTTO TTooi/s xrurecDS. 

73/^. p. 137 E. 

d 8i Ytds i<c TOV Ilarpds ycwi/rws* rd 8c Ilvcvfia rd "Aytov, Kat avrd fxlv Ik tov 
Ilarpdsy oXX' ov ycvn/rcoS) dAA* iKTropcvrois. Kat ore /ici^ core hia^opd yewqaew^ 
Kal iKirop€V(T€ia9 p.tfiaOiJKafiev' ris 8c d rpoiros t^^ 8ta^opds, ov8afio)s* dl/xa 8^ Kal 
ij rov Ylov Ik rov Ilarpds yivvq<ns, koX tJ rov 'Aytov Ilvcvfiaros cKTrdpcvo-is. 
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Ibid, p. 140 D. 

cts jrar^pyO Harrjp^ koL SvapxoSy tovtcotiv avatrtos* av yap Ik tlvo^' 
'" cts- vtos, d Ylos, Kal oi5k avap;(09, tovtcctiv ovk avatrtos* cic toO IlaTpos yop' 
€1 8c T71/ aird Tov )(p6vov Xaj^ots dp)(rjVf koI avap^os* TTOti^nTS yap ^povcov, ov^ viro 
XpdvoV 

€1/ '7rv€vfia "Ayujv to Ilvcu/Jta, irpoiov /acv ck rou Harpos' ov;( vtKcSs 8c, oAA* 
CKzropcvrois. 

/3/i/. p. 141 A, B. 

Xpi) 8c ytvtuo-icctv, oTi TOV HttTcpa ov XcyofiCF Ik tivos* Xcyoftcv 8c avrdv tov 
Ytoi; TToripa, 

TOV Ylov ov Xeyoptv curiov^, ovSl iraripa' Xeyoftcv 8^ avrdv Kat ck tov TrarpoSf 
Koi Ylov TOV irarpds* 

Td 8c Hvevfxa to ^'Aytov, Kal Ik tov Ilarpds Xeyofiev^ koX Trycvfia Ilarpd^ ovopAr 
^op.€V' €K tov Ylov 8c Td JIv€Vfxa ov Xcyo/xcv. TTVcvfia 8c Ytov ovopAZfipfv' €l TL% 
yap TO TTVcvfia Xpto'TOV ovic lx**> <l>'rja'lv o Oeios ctTrdoToXos, ovros ovic lo'Tiv 
avTOv'* Kai 8t* Ylov ?rc<^avcp(i)0'^ai koi p,€TaZCSocr6aii^piv 6p.o\oyovp,€V' €V€<fiv<rrfa'€ 
yap, ft^rjcty kol eTrre Tots fuxft/rats avTOv* Xdp€T€ 7rv€vp,a ayiov^* 

1 MSS. undecim Regii et Colb. habent dvalriop, (Vid. excerptum prsecedens.) 

' Ep. ad Rom. viii. 9. 

' Evang. D. loann. xx. 22, 

Ibid. Lib. I. c. XII. p. 148, ed. Paris 17 12. 

TO 8c UvcvfAa rd ^Ayiov, iK^vTopiKrj tov Kpvfjilov t^s tfcon/Tos 8vvafic$ tov See p. 3+ 
UaTpos* CK Ilarpos ficv 81' Ytov €Kvop€vop.€vrjy cos oIScv avrds, ov ycwiyroJs 

d UaTrjp, mffrj icai airui Ytov fcac 'Ayibv IIvcvfiaTOS* Ilan/p 8c Ytov ftdvov, koX 
irpoPoXtvs TOV 'Aytov IIvcvftaTos. 



i6 

o YIo^ vlo9j Aoyo$y aoifHa, Kvofiiq^ €ucwyy avavycurfia, ^(opOKT^p rov Harpo^f 
fcal €K Tov Ilarpos. 

ov\ vloq 8c Tou Ilarpos^ to Hvevfia to "Ayiov' IlKCv/ia tow IlaTpo^ <Ss ac 
Ilarpos iK7rop€v6fi€voy' ovBe/ua yap 6pp,rj ovcv Tvcv/iaTO$* kcu Yiov 5c nvcv/ia, ov\ 
<tfS ^ avrovy oAX' »s Si* ovrou cic rov Ilarpos cioropcuo/Acvov* fiOFOS yap (urcos o 
nari//>. 

THEOPHYLACTI in cap. XVL EV. D. IOANN. SsecuHxi'. 

OTOV aKOwrys ort ciciropcvcTaCy /ii; voci diroaToXiTV n}v ciciropcvo'CF, otov avooreX- 

XoKrat Ta Xecrov^uca htcv/umito, ciAXa ^iKrtici; vtrap^i^ rov Ilycv/iaTOS Iotif ly 

lic^opciHris. 

From Suicer^s Thesaurus y. ixTSpevcis, 



EXCERPTA: DE SPIRITV SANCTO. 
ECCLESIiE OCCIDENTALIS. 

Symbolum Romanum a Marcello Ancyrano Julio PAPiE 

TRADITUM, A.D. 34I. 

Kol €19 TO ^Ayiov Uvcv/io. 

Epiphan. /fares, 53 a/. 73 : Heurtley, p. 26, 

Symbolum Africanum ex Augustino, a.d. 393. . 

Credo et in Spiritum Sanctum. 

Aug. de Fide et Symbolo: Heurtley, p. «8. 
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Symbolum Aquileiense, ex Rufini Commentario, circ. A.D. 400. 

£t in Spiritum Sanctum. 

Heurtley, p. 31. 

Symbolum Apostolicum hodie in usu. 

Credo in Spiritum Sanctiun. 

Heurtley, p. 5a : Hamwnia Symbolical p. 70. 

Tertvlliani adversvs Praxeam, c IV. p. 502, ed. Paris. 

Hoc mihi et in tertium gradum dictum sit, quia Spiritum non aliunde 
puto, quam a Patre per Filium. 

c. VIII. p. 504. 

Et tertius ubi est, tres simt. Tertius enim est Spiritus a Deo et Filio*, sicut 
tertius a radice, fructus ex frutice. Et tertius a fonte, rivus ex flumine. Et 
tertius a Sole, apex ex radice. Nihil tamen a matrice alienatur, a qua- pro- 
prietates suas ducit. Ita Trinitas per consertos et connexos gradus a Patre 
decurrens, et monarchise nihil obstrepit, et oeconomiae statiun protegit 

Ambrosii de Spiritu Sancto, lib. I. cap. III. 37, circ. a.d. 381. 

Et si Spiritum dicas, et Deum Patrem, a quo procedit Spiritus; et Filium, 
quia Filii quoque est Spiritus, nuncupasti, 

^ Bishop Kaye cites this as equivalent to the opening words of our Vth Article^ "The 
Holy Ghost, proceeding from the Father and the Son ; '* which seems very questionable. He 
refers to the passage above from c. iv. and says, "We have seen that in another place 
Tertullian speaks as if the Holy Ghost was from the Father through the Son." (Kaye*s 
Tertullian, p. 555.) 
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Ibid. cap. XL 114, 115. 

114. Non ergo qaasi ex loco imtthnr ^nntas, ant qoasi ex k)co pioc^ 
quando procedit ex Filk>\ sicut ipse Filiiis, com dkh: De Poire froassi^ 
et vent in mundum, omnes interfidt opmioneSy qose ex loco ad locom possunt, 
sicut in aliquibus corporalibas, aesdmarL 

115. Spiritus quoque Sanctus com procedit a Patre et Filio, ikhi sepaiatiir 
a Patre, non separatur a Filio. Qaemadmodum enim sepaiari potest a Patre, 
qui Spiritus oris ejus est? Quod utique et aetemitatis indidum, et di\'imtatis 
exprimit unitatem. 

* {Monitum EdUoris,) Ambrosins hie et sab finem seqiientis mmieriy nt missiooem 
Umporalem Spiritus significet, adhibet 'wa^omxi prifcedere. 



S. Ambrosii de Symb. c. in. (?) 

Spiritus autem Sanctus vere Spiritus est procedens quidem a Patre et Filio; 
sed non est ipse Filius, quia non generatur; neque Pater, quia procedit ab 
utroque. 

From Pearson an the Creeds p. 314, ed. 1733. 



AVGVSTINI {adhuc presbytert). 

De FIDE ET SYMBOLO, C. XIX. A.D. 393. 

De Spiritu Sancto autem nondum tam copiose ac diligenter disputatum 
est a doctis et magnis divinarum Scripturarum tractatoribus, ut intelligi facile 
possit et ejus proprium, quo proprio fit ut Eum neque Filium neque Patrem 
dicere possimus, sed tantum Spiritum Sanctum. 



19 



De Symbolo, c. XIII. 

Sequitur in Symbolo et in spiritvm sanctvm. Ista Trinitas unus Deus, 
una natura, una potentia, summa aequalitas, nulla divisio, nulla diversitas, 
perpetua charitas. Vultis nosse quod Deus est Spiritus Sanctus? Baptizamini, 
et templum ejus eritis. Apostolus dicit, Nescitis quia corpora vestra templum 
in vobis est Spiritus Sanctis quern habetis a Deo'i 

Heuitky, p. 97. 



De Trinitate lib. IV. c. xx. 29, cite. a.d. 410. 
Tom. vili. p. 1208, (Ed. Paris 1837.) 

Nee possumus dicere quod Spiritus Sanctus et a Filio non procedat: neque 
enim frustra idem Spiritus et Patris et Filii Spiritus dicitur^ (Vid. et lib. V. 
c. xiv. p. 1286.) 

Quod ergo ait Dominus, Quem igo mittam vobis a Patre{Ev. loann. xv. 26) 
ostendit Spiritum et Patris et Filii. Quia etiam cum dixisset, Quern mitiet 
Pater y addidit, in nomine meo (xiv. 26); non tamen dixity Quem mittet Pater 
a me; quemadmodum dixit, Quem ego mittam vobis a Patre: videlicet 
ostendens quod totius divinitatis, vel si melius dicitur, deitatis, principium 
Pater est Qui ergo a Patre procedit et Filio, ad eum refertur a quo natus est 
Filius. 

* See Pearson on the Creed, Art. viii. 

If then the Holy Ghost be called the Spirit of God the Father, because he proceedeth 
from the Father, it followeth that, being called also the Spirit of the Son, he proceedeth also 
from the Son (see pp. 43, 7). 



\ 
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De Trinitate, lib. XV. (c. XXVT.) 47; Tom. viil. p. 1510 D. 

Numquid ergo possumus qugerere utrum jam processerat de Patre Spiritus 
Sanctus quando natus est Filius, an nondum processerat, et illo nato de utroque 
processit, ubi nulla sunt tempora. 

Non possunt prorsus ista ibi quseri, ubi nihil ex tempore inchoatur, ut 
consequenti perficiatur in tempore. Quapropter qui potest intelligere sine 
tempore generationem Filii de Patre, intelligat sine tempore processionem 
Spiritus Sancti de utroque. 

Et qui potest intelligere in eo quod ait Filius, sicui habet Pater vitam in 
semetipsoj sic dedii Filio vitam habere in semetipso (Ev. loann. v. 26); non 
sine vita existenti jam Filio vitam Patrem dedisse, sed ita eum sine tempore 
genuisse, ut vita quam Pater Filio gignendo dedit, cosetema sit vitae Patris qui 
dedit: intelligat sicut habet Pater in semetipso ut de illo procedat Spiritus 
Sanctus, sic dedisse Filio ut de ijlo procedat idem Spiritus Sanctus; et utrum- 
que sine tempore; atque ita dictum Spiritum Sanctum de Patre procedere ut 
intelligatur, quod etiam procedit de Filio, de Patre esse Filio. Si enim 
quicquid habet, de Patre habet Filius; de Patre habet utique ut et de illo 
procedat Spiritus Sanctus. Sed nulla ibi tempora cogitentur quae habent 
prius et posterius; quia omnino nulla ibi sunt. 

(Vide plura in sequentibus.) 



EjvsDEM Sermo LXXL Tom. v. p. 569 b. 

Quia et Filius de illo natus est, et Spiritus Sanctus principaliter de illo 
procedit, de quo natus est Filius, et cum quo illi communis est idem Spiritus. 
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AVGVSTINI. 

Contra Maximinvm, lib. II. c. xiv. i. Tom. viii. p. 1079 

{circ. A.D. 428). 

De Patre est Filius, de Patre est Spiritus Sanctus: sed ille genitus, iste 
procedens: ideo ille Filius est Patris, de quo est genitus; iste autem Spiritus 
utriusque, quoniam de utroque procedit. Sed ideo cum de illo Filius loque- 
retur, ait, de Patre procedit (loann. xv. 26); quoniam Pater processionis ejus 
est auctor, qui talem Filium genuit, et gignendo ei dedit ut etiam de ipso 
procederet Spiritus Sanctus. Nam nisi procederet de ipso, non diceret disci- 
pulis, Accipite Spiritum Sanctum; eumque insufflando daret (xx. 22) ut a 
se quoque procedere significans, aperte ostenderet flando, quod spirando 
dabat occulte. 

Fides Sancti Athanasii. 

Spiritus Sanctus a Patre et Filio, non factus, nee creatus, nee genitus est, 
sed procedens. 

Waterland, Works, Vol. iv. p. 175. 

VENANTII FORTVNATI. 

FiDEI CATHOLICiE EXPOSITIO, circ. A.D. 57O. 

Non ergo confundentes Personas, quia tres omnino Personam sunt Est 
enim gignens, genitus, et procedens. Gignens est Pater, qui genuit Filium; 
Filius est genitus^ quem genuit Pater; Spiritus Sanctus est procedens, quia a 
Patre et Filio procedit 

Waterland, Works, Vol. IV. p. 318; Heurtley, p. 154. 
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EX ACTIS CONCILII TOLETAN. III. a.d. 589. 

CONCIL. HiSPAN. (AGUIRRE), T. II. p. 340. 

Fides a Sancto Concilio Nicaeno edita. a.d. 325. 

Et in Spiritum Sanctum. 

Item Fides Sancta, quam exposuerunt CL Patres, consona magnae 

Nicsense Synodo. .a.d. 381. 

Credimus et in Spiritum Sanctum, 

Dominum et vivificantem, 

ex Patre et Filio* procedentem. 

* Desurii exc. 

Note by Heurtley, de Fide et Symbolo, p. 16. 

" When the Filioque was first inserted is not certainly known. The earliest copy of the 
Constantinopolitan Creed in which it is found, is that which was recited at the Third Council 
of Toledo, A.D. 589. But there are doubts as to the genuineness of the text. 
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(iDonbocatfon of tjbt ^tobfnce of (JDantetbnrs* 



Lower House. 



April 23, A.D. 1872. 



ATHANASIAN CREED. 
Moved by LORD Alwyne Compton : 

That the Confession of Faith, commonly called the Creed of St Athanasius, 
continue to be used in its integrity in the Public Services of the Church. 

Seconded by CHANCELLOR Massingberd (without remark). 

Amendment 

Moved by CANON SwAlNSON: 

That in the opinion of this House it is desirable that the Catholic Faith 
in the Holy Trinity and in the Incarnation of our Lord and Saviour Jesus Christ, 
as expounded in this document, shall be generally retained and sung or said in 
our Churches ; but that this House conceives that it is entirely within the province 
of the Church of England to select such terms as, acting tmder the promised 
guidance of the Holy Spirit of God, she may see fitting for the purpose of 
commending that Catholic Faith to the most serious attention of her members. 
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Wednesday, April 24, a.d. 1872. 

Seconded by the Archdeacon of Dover (Bishop Suffragan 
of the Diocese of Canterbury). 

{^The following members then spoke:) 

Chancellor Massingberd, 
Archdeacon Denison, 
Dean of Westminster, 
Dean of Norwich, 
Archdeacon Moore, 
Canon Kempe. 



Thursday, April 25, a.d. 1872. 

Canon Selwyn — Mr Prolocutor; Never was there an occasion 
when the prayer used in our opening service was more needful — that 
the Holy Spirit which presided over the first Council at Jerusalem 
may preside over this Synod ; and never was there an occasion on 
which we ought more to remember the words of the Lord — "Blessed 
are the peacemakers" — whether as regards differences amongst our- 
selves, differences with our brethren unhappily separated from our 
Church, or differences with other Churches. I should wish to ap- 
proach this subject in the spirit of Augustine, when he said — It is our 
highest wisdom to confess our ignorance; knd of Bishop Bull, in 
closing his great work on the Nicene Creed — In these high and 
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mysterious things, we see, as it were, in a glass darkly, but, by God's 
blessing, we shall know more hereafter. 

I feel the more constrained to speak on this subject to-day, be- 
cause I am the only Cambridge Professor of Theology who has not 
signed the paper on the Creed, which I may explain by saying that 
it came to me when there was not time for the careful consideration 
of such a document. 

I am entirely in favour of a full discussion on this question now 
that it has been raised; and when I asked yesterday morning that 
the Queen's Letter of Business should be read, it was that we might 
proceed on clear and safe grounds. There was a doubt raised in the 
debate on the previous day as to the Royal Commission and the 
Letters of Business relating to their Report, and I was glad to find, 
from what the Prolocutor said, that the whole subject is open to 
us — ^the Creed itself, its retention, or otherwise, in the services of the 
Church, its translation, and our form of it with respect to our rela- 
tions with other Churches. 

Let me remark, as regards the Ritual Commission, that their 
trumpet gave forth a most uncertain' sound. It appears as if they 
recommended an Explanatory Note; but the Report, which is signed 
by twenty-seven members, has appended to it an expression of 
dissent from that course signed by seventeen. It is to be wished that 
those seventeen, a clear majority, had given by their own trumpet a 
clear and certain sound, and that we had the Queen's Licence to con- 
sider some definite proposition from them. But it is not so. It is left 
for us to speak. And it is a great honour to this House that not only 
the Royal Commission and the Bishops of the Upper House have 
left it for our decision, but the Convocation of York is also waiting 

4 
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to hear us, lind I trust that our trumpet may give a clear sound — not 
for battle, but rather like the sound of the silver trumpets of Israel, 
guiding an united host, marching under the banners of truth and peace. 

I have a word to say on the manner in which this question is 
brought before us. It was moved that the Creed shall continue to be 
used in its integrity in the services of tJie Church: moved in a speech, 
very clear and lucid ; full, but not wearisome, for there were no 
unnecessary repetitions; yet I must confess that it did not carry 
conviction to my mind. It seemed rather the rhetoric of an advo- 
cate, in support of a cause dear to him, than the logic of a good 
reasoner: and therefore it did not carry conviction with it. 

Here let me say that I honour the mover for the way in which he 
withdrew his Admonitory Clauses — his warnings to the House respect- 
ing two distinguished members of our Church. And I trust that iil 
this House speakers will all always bring before us facts, authentic 
documents, petitions, and arguments, which will be always listened 
to and receive their due weight — I trust that will always be the rule 
and the practice here, — but let us never hear a word said about fear 
of consequences. We ought to judge by what in our consciences we 
believe to be right and just, and not to be moved to a judgment 
against our consciences by the number and weight of persons likely to 
be brought over to us, or on the other side by the fear that men 
renowned as teachers in the Church will cease so to teach on account 
of our decisions. My feeling on this subject is very much like that 
expressed by one of our most learned Judges, the father of our martyr 
Bishop. Judge Patteson (in the case of "Stockdale v. Hansard," in 
which the latter, as official printer of the House of Commons, was 
charged with libel), when the fear of the House of Commons was 
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brought by counsel to bear on the Judges, said — "Whatever I deliver 
on this bench must always be the judgment of my own mind, unbiassed 
by any fear or favom-." Let this be our feeling. 

Another great authority was adduced, Bishop Pearson, whom I 
especially revere, for he was one of my predecessors as Lady 
Margaret's Reader in Theology: may I here i:ite a word from his 
prayer before lectures; — "d? Pater luminum^ da nobis intellcchim^ 
ut cognoscamus veritatefn; O Pater spirituunty da nobis animos, ut 
defendamus cognitam" When the mover of the resolution invoked 
this great name, I asked him for the passages bearing on the point 
which separates us from the Greek Church, referred to by t^earson; 
(for his maxim always was — Pontes consulite;) and I must say, though 
highly esteeming the authority of Pearson, I do not think he has 
argued there with true logical force. He seems, while expounding 
the Apostles' Creed, to be arguing in favour of the Nicene Creed 
in its Western form, and of the Athanasian; and I venture to 
call the attention of members to his argument, which appears to me 
to fail in good logic*. I mention this, because we ought not to be led 
away by great names without going to the fountain-head, and seeing 
really what is the reasoning of the men we quote. 

Moreover, in this part of his great work on the Creed (Art. VIIL). 
we shall find that he cites two passages from St John's Gospel, and 
omits important words in both. In chapter xiv. 26, he quotes — " But 
the Comforter wfiom the Patfier will send;** the Scripture adds — "t/i 
my name,** And so in xv. 26, he quotes — **JVhen the Comforter is 
come whom I will send unto you** — and there stops; but the Scrip- 
ture says — *from the Father** This may lead us to recognize the 

^ See page 19, and note. 
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wisdom of Dr Routh, who, at the age of ninety-eight, when asked what 
was the result of his long experience, replied — "Verify quotations!" 

Nor can I think the mover reasoned well in defending the Con- 
demnatory Clauses of the Creed, for although our Lord said — **He 
that believeth not shall be condemned," in reference to His own 
Gospel, it is another Ithing to use such an awful sentence to enforce 
the word of man. And still more so, when we consider that the 
words of this Creed relate to abstruse distinctions and nice definitions, 
very different from the simple words — ^^ Repent ye and believe the 
Gospel;^* ** Believe on the Lord Jesus Christ and thou shalt be savedr 

The great question, however, now is — What shall be done ? And I 
do think that this is not a question to be settled by minute criticism, or 
by an amended translation, or by a note, or the discovery of ancient 
MSS: but by the broad facts of history, and the plain meaning of 
English words — by the great principles of Christian truth, faith, and 
charity. Church order and Catholic - unity. In the words of Dr 
Heurtley ; 

"After all, the only question of real importance is that which concerns the 
subject-matter of the Creed. If the Creed be in accordance with the Word of God, 
so that *it may be proved by most certain warrants of Holy Scripture,' if it state the 
truth with precision and accuracy, so as to guard it against errors— grave errors— 
not which may be imagined as of possible occurrence, but which have actually 
made havoc of the Church in time past, and may do so again, then it signifies little 
when or by whom it was put together. Its value is no whit diminished by the cir- 
cumstance that its origin is concealed in the mist of antiquity, or that its author, 
like the authors of many others of our blessings, is to be numbered aniong our un- 
known benefactors." 

I am glad to find my own feeling so well expressed by my reverend 
brother. 
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Now as to the plain sense of words. What do these Condemnatory 
Clauses say ? "Which faith except every one do keep whole and un- 
defiled; without doubt he shall perish everlastingly." "Which except 
a man believe faithfully, he cannot be saved." To explain these 
strong declarations three notes have been proposed: one in 1689, one 
in 1870, and a third by the Oxford Professors in 187 1. But do they 
not all come to this: — "The Creed says one thing, and we mean 
another ! the words speak thisy but they are to be understood to mean 
thatr Would it not have been better to say at once — "The men of old 
time said thus, but we take it in another sense" } Instead of a note to 
explain and soften the strong words of the Creed, would it not be better 
to have a plain text which everybody can understand, and none dis- 
pute ? I think we may dismiss the question of a note altogether. 

Then again, it is proposed to put into the rubric **mayl* instead of 
** shall, be sung or said." But this would bring endless confusion: one 
Clergyman offending his flock by reading, another by omitting, the 
Creed; and ^^ God is not the author of confusion, but of peace^ On 

m 

such a point as this the Church must have her rule. To leave it 
optional would be to transfer Quicunque vult from the Creed to the 
rubric; and, as Jeremy Taylor says, Quiamque vult is a bad begin- 
ning for a law. 

Next, on the point of Church order. We have before us the reso- 
lution of Canon Swainson, and I agree entirely with that part in 
which it speaks of the authority of the Church to deal with the. clauses 
in question. Our Thirty-fourth Article says — "Every particular or 
national Church hath authority to ordain, change, and abolish cere- 
monies or rites of the Church ordained only by man's authority, so 
that all things be done to edifying." And when our Reformers 
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came to revise the Liturgy, they had a perfect right to consider this 
Creed, and, if they thought well, to alter these clauses just as they 
did change the Office of the Mass into what they believed the more 
Scriptural and true Office of Holy Communion. But when we come 
to this ancient Creed, which is received throughout the greater part 
of the Western Church, and in some part of the Eastern Church, 
(although in the latter not authoritatively,) it is a solemn thing to 
alter a form of a thousand years* standing; and I feel strongly we 
ought to do nothing with this Creed without consulting other 
Churches. The American Church has, I believe, omitted the Creed, 
but we ought to communicate with them on the subject; with the 
Irish Church certainly: with the Colonial Churches, and others lying 
further apart from us. The resolution of Canon Swainson, therefore, 
appears to me to be rather too strongly expressed. I commend much 
the assertion of the liberty of the Church, but I think we ought to 
speak more precisely on this point of Church order. 

And now we come to th^ facts of history, from which we may gain 
help and guidance. We all remember that after the overthrow of the 
Roman Empire by the Northern nations, the three Western Churches 
of Africa, Spain, and Gaul were greatly troubled by Arianism ; and 
the Arian kings of the Vandals and Visigoths persecuted the 
Catholic Christians, by mutilation, by banishment to Sardinia and 
Corsica, and by death. Bishops, priests, and people, all suffered. 
The tragic story of the recovery of Spain to the Catholic faith is 
familiar to us in the pages of Gibbon and Milman ; how Hermenegild, 
the elder son of the Arian king, was put to death by his father (his 
Catholic wife, the beautiful Ingunda, having been cruelly slain be- 
fore) ; and how the second son, Recared, who also held the Catholic 
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faith, with more prudence waited for his father's death, and then suc- 
ceeded in bringing on the whole country to the primitive faith. It 
was just after these terrible times of persecution that the Council of 
Toledo (a.D. 589) added to the Nicene Crefed the clause, ''and the 
Son'' {et Filid)\ and about the same time the Creed called Atha- 
nasian was adopted by the Western Churches. It was very natural 
that after such severe sufferings very stringent words, such as appear 
in these Damnatory Clauses, should be adopted, to prevent a future 
lapse into Arianism. Great excuse may be made for those who in- 
serted these clauses, and from them they have come down to us. 
But the question now before us is — "Shall we retain these clauses.?" 
We, who have not suffered from Arian persecution.? Is it wise, or 
charitable, or prudent, to attach these strong words of condemnation 
to a Creed so full of subtle definitions and nice distinctions.? May we 
not take to ourselves the warning, addressed by the Divine Master 
to His disciples when they wished to call down fire from Heaven on 
those who did not receive him — " Ye know not what spirit ye are of*'? 
and that other word — **It was said by them of old time^ an eye for an 
eye^ a tooth for a tooth; but I say unto you that ye resist not eviV'f 
May it not be asked of a Church, as of a single person — Do you grow 
milder and better as you grow older.? — lenior et melior fis? — trusting 
not to hard words, but to simple declarations of Gospel truth, to 
beat down heresy and false doctrine .? The late Sir Thpmas Acland 
was wont to have the Psalms chanted in his family prayers ; and 
once when a Bishop was staying with him, the last verse of Psalm 
cxxxvii. being omitted — ^'Blessed be he that taketh thy children 
and throweth them against the stones^' the Bishop took him to 
task; but Sir Thomas replied, that in his own house he was not 
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bound by the public rule of the Church, and he felt that such words 
belonged to an older and sterner dispensation: we are under the 
milder spirit of the Gospel. I therefore support Canon Swainson's 
resolution in its main purpose; and am strongly against the original 
motion to keep the Creed as it is, with these condemning clauses 
unchanged. 

May I read a few lines from the unpublished works of the late 
Rev. F. Myers, a very thoughtful man, whose writings have since his 
death been reprinted for private circulation? 

Every orthodox member of the Church of England will readjly and thank- 
fully acknowledge that the Creed, commonly called Athanasian, contains a valuable 
body of Christian doctrine ; that it states with singular force doctrines which are 
involved in the essence of the Christian faith ; and that it magnifies the Lord Jesus 
Christ in such a way as to be peculiarly accordant with the views of him who 
believes that the characteristic of Christianity is the worship of God in Christ If 
merely held up as one ancient and admirable view of that portion of theology 
which deals with the theoretic exposition of the Divine nature, it might command 
the respect of all ; but when exhibited as so exclusively the true one, its reception so 
essential to the salvation of all the baptized — that whosoever will be saved, before 
all things it is necessary that he thus think of the Godhead ; — then it may not un- 
reasonably receive the dissent of many. So long as our Church retains the custom 
of reading this Creed in her public worship with the express declaration that except 
every one do keep it whole and undefiled without doubt he shall perish everlastingly 
(and may thus be deemed to implicate the consent of all its members in these Evan- 
gelical expressions), this will certainly be the case. 

I agree entirely with these words. The Church has been com- 
pelled, by errors and heresies, to put the Catholic faith into this con- 
troversial form; to place, so to speak, this rough hedge around the 
garden of God, filled with His flowers and fruits for our good and enjoy- 
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ment: we should have been glad to gather them as they are pre- 
sented to us in Holy Scripture: ^' the grace of our Lord Jesus Christy 
and the love of God, and the fellowship of the Holy Ghost,* and in 
fifty other places I have noted, which shed dews of grace upon the 
soul by the united name of Father, Son, and Holy Ghost. But 
if we must have this defence against heresy, let us have it in the 
simple strength of truth drawn from Scripture, without these words 
of condemnation. 

We come now to the great subject of Catfiolic unity. This was 
touched upon by the mover of the resolution. Every one, I suppose, 
agrees that it is most lamentable that there should still exist division 
between the Anglican and the Eastern Church, one of whose most 
distinguished men we had amongst us not long ago; and all will 
agree that these expressions in the Creeds touching the double pro- 
cession of the Holy Spirit arise from the passages in St John's Gospel, 
in which our Lord speaks of Himself and the Comforter. When we 
look to those passages in the fourteenth chapter, where we hear the 
Saviour — 

'*I will pray the Father and he shall give you another Comforter," 

and further on (verse 26) — 

"Whom the Father will send in My name ;** 

and again in chapter xv., verse 26 — 

"Whom I will send unto you from the Father ; even the Spirit of Truth, which 
proceedeth from the Father f 

and also the way in which St Peter speaks (Acts ii. 33) — 

"Being by the right hand of God exalted, and having received of the Father 
the promise of the Holy Ghost** — 

S 
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the promise mentioned in our Lord's own words (Acts i. 4) — 

"Wait for the promise of the Father which ye have heard of me " — 
when we look at these passages, must we not say that the natural ex- 
pression was that adopted by the Constantinopolitan Council, and held 
by the Greek Church — viz., ''which proceedeth from the Father'^ ? I 
have seen quoted from one of the later Greek Fathers, much esteemed 
by the Eastern Church for his work on the Orthodox faith (Joannes 
Damascenus), this statement: — "The Holy Spirit, the power of the 
Father, which proceedeth from the Father by the Son \" I ask, then, 
is it not possible that the Greek Church may be quite as near the 
truth as we? Nay, may not their form of Creed be a shade nearer the 
truth than ours? and is not this a nice point on which to speak 
so confidently, and keep open a schism and severance? It is quite 
clear to my mind that whether it was Augustine, or any one else 
who suggested the addition of the words ''and the Son'' to the Creed, 
it was a development (as some say nowadays) of the truth. 

Pearson says, that although the language of the Creed is not 
expressly contained in the Scripture, the substance of the same truth 
is to be found there; but he acknowledges that the language objected 
to by the Greek Church is not contained in the Scriptures. And 
then we find that, although received in the Gallic Church, the 
Church of Rome did not at first receive this addition to the ancient 
Creed; that Leo III. held the Constantinopolitan Creed so strongly 
that he caused it to be inscribed on silver tablets in Latin and Greek, 
that it might never be changed; and it was not until the time of 
another Pope — Nicolaus I. — that the word Filioque was received 
in the Roman Church. Ought we then, I ask again, to say on a 

* See above, p. 15. 
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doubtful point like this that any person is to be condemned? Ought 
we, in the spirit of truth and charity, to keep this cause of division 
between us and the Greek Church ? — ^a cause the truth of which was 
so much doubted by the Western Church? 

When the Archbishop of Syros was lately visiting us, he said 
that ours of all others in the world was nearest to his own Church, 
one point of difference being this Filioque clause in the Creeds ; and 
Pearson says there will always continue to be difference until that 
clause is taken away. He admits that the phrase ought not to have 
been introduced without the consent and against the protestation of 
the Oriental Church, but argues that it may be retained because it 
can be proved by Holy Scripture. When the Archbishop of Syros 
joined in the daily service of Ely Cathedral, a Greek version of our 
Prayer-book was placed before him ; the Litany was said, and I knelt 
between the Archbishop and his Hierodiaconos. In the opening 
sentences, at the words '^proceeding from the Father and the Son,'* the 
Deacon put his finger on the words, and said quite audibly Ik IlaTpo? 
ILovou — ^"from the Father alone/* I ask then, in the name of Catholic 
unity, why should this still separate us? 

And let us remember how much we owe to the Greek Church. 
The great Western Churches of Lyons and Rome were Greek 
colonies; Clemens, Bishop of Rome, wrote in Greek; as Milman says, 
the Kyrie eleisoft st\\\ lingers in the Latin service: we had it here 
in our Litany to-day. Let us not forget how Theodore of Tarsus, 
who became Archbishop of Canterbury, divided some of our larger 
dioceses, and did much for the carrying out of our parochial system: 
he may be called one of the framers of our Church polity. The 
recent visit of the Archbishop of Syros draws our attention to this 
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subject; and we may learn a lesson from his portrait, when we meet 
here; his eyes are resting on his book; he seems to say to us— 
'*What is written? how readest thou?" 

To conclude: we have been exhorted stare super antiqtcas vias; 
and I agree with this advice : let us keep this ancient Creed. But I 
would urge as strongly that we should not stand only, but go on im- 
proving; non super antiquas stare sed ire vias. Follow the example 
of the Council of Constantinople : they omitted the anathema at the 
end of the Nicene Creed ; so let us omit, or modify, the condemning 
clauses of the Athanasian Creed. It is a fact that in the Creed of 
Constantinople, as preserved in the Acts of the Council of Chalcedon, 
the anathema of the Nicene Creed has disappeared^. 

Let us also show ourselves ready to consider the question of the 
Filioque clause; and then our Anselm, the dean of St Paul's, may 
go on a mission to the Greek Church, to see whether this schism may 
not be healed. Let him go and mediate between us, and find out 
what are the points of difference remaining, and how far we may 
meet them. As our ambassador, he will not go forth in the armour 
of Saul with a helmet of brass on his head, but holding forth the 
olive-branch of peace, to heal the breach of a thousand years. Thus 
we shall better maintain the venerable triad of Vincentius Lirinensis — 
Quod semper, quod ubique, quod ab omnibus ; and the still more 
blessed triad of Faith, Hope, and Charity ; and thus be more near to 
the accomplishment of our Lord's Prayer, 

" That we all may be one, in the Father, and the Son," in the unity 
of the Holy Ghost. 

Debate continued. 

* As to the use of the Creed in Public Worship, see the extract from Bingham, p. 40. 
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Friday, April 26, a.d. 1872. 

Debate continued 

Canon Swainson's amendment withdrawn. 
Various amendments proposed and negatived. 
The original motion put : 

In favour 62 
Against 7. 

A Rider proposed and carried, by 42 to 12. 

The original resolution, with the rider added, was put and agreed 
to as follows : 

That the Confession of Faith, commonly called the Creed of St Athanasius, 
continue to be used in its integrity in the public Services of the Church ; and that 
Ae rubrics referring to the Athanasian Creed be retained unaltered. 
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From the Times of April 29, 1872. 

To the Editor of the Times. 

Sir, — As my remarks on the Athanasian Creed have been very 
imperfectly, and, by some papers, wrongly reported, I shall be much 
obliged if you will allow me to state publicly what are my proposals. 

Is That the Creed itself be maintained 

II. That the Church have a definite rule as to the use of it 

III. That the condemning clauses be removed, as tlie Council 
of Constantinople removed the Anathema from the Nicene Creed. 

IV. That this should be done by conference with other Churches. 

V. That the words which caused, and still keep open, the schism 
between the Church of England and the Greek Church be revised, 
with a view to the restoration of Catholic Unity. 



I am, yours truly, 

WILLIAM SELWYN, 



Canon of Ely, 



April 2ytk, 1872. 
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A word in St Mary's Church, Cambridge, April 28, A.D. 1872, on 

Deuteronomy IV. 5 — 9. 
. . . this is your wisdom and your uftderstanding in the sight of the nations, . . 

It may be well to ask ourselves, what shall be the wisdom of those 
who hear office in Church or State ? 

1. For tJie State, Remember the good word of de Mably, 
already cited ; let the ancient Charters and Fundamental Laws of the 
Realm, be your Compass whereby to sail ; without this our Ship may 
drift upon the rocks. 

Try no rash experiments, or violent changes of ancient constitution. 
To get greater power, or make quicker progress, without ensuring 
stability, is the very danger of which we have had such awful warning, 
from our ill-fated ship, CAPTAIN. 

2. For the Church. Remember the good word of Dean Colet ; 
Observe the old laws ; there is not so much need of new, as of fresh 
spirit infused into the old ; the SPIRIT of GOD giving life to the dry 
bones. In every University and College, in every Cathedral, in every 
Parish, there is the frame and body, wanting only the life of the 
Spirit. 

Amend all the faults of the Church, supply all the defects in her 
system ; make her terms of Communion larger and easier (as Burnet 
urged) — as large as is possible, with the maintenance of Christian 
Faith and Unity. Strive for Unity, rather than for Uniformity. 

Remove condemning words from the public confession of Catholic 
Faith, as the Council of Constantinople removed the anathema from 
the Creed of Nicaea; they are words that sprang out of the persecution 
of the Catholic Faith by Arian Kings : the Faith came unharmed out 
of the furnace, but the smell of fire had passed upon her raiment 
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Bingham's Antiquities of the Christian Church, B. X, ch. iv. § 17. 

As to the Use of the Nicene Creed in the ancient Service of the Church, and 
when first it was taken in to be a part of the Liturgy in the Communion-Office, 



So that nothing can be more evident, than that the Nicene Creed 
was the creed then generally made use of in all the Eastern Churches 
for the instruction of Catechumens at their baptism. 

But as yet it was not made a part of the common liturgy of the 
Church, to be repeated daily at Divine Service. St. Ambrose* indeed 
speaks of it. as used in private devotion, and gives directions to the 
holy virgins so to use it in their morning retirements, and upon other 
proper occasions. And Habertus' thinks it was also required of 
bishops at their ordination; which is not improbable, because they were 
obliged to make a profession of their faith. But all this did not yet 
make it a part of the daily liturgy of the Church. For it is agreed 
among learned men, both of the Romish and Protestant Communions, 
that the Creed was .not used to be repeated in the daily Service till 
about the middle of the fifth century in the Greek Church, and not 
till some time after in the Latin Church. 

Theodorus Lector' observes, that Peter FuUo, who was bishop of 
Antioch about the year 471, was the first that ordered the Creed to 
be repeated in that. Church — Iv Traarji auva^ei' "in every Church 

* Ambros. de Virgin* lib. III. p. 115. 
' Habertus, Archieratic* p. 499. 

• Hist, lib. II. p. 566. 
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assembly^ And the same author reports, that Timotheus, bishop of 
Constantinople, Anno 511, was the first that brought in this custom 
into that Church. ...... 

From the Oriental Churches the custom was brought into the 
West, first in Spain and Gallicia, at the petition of king Reccaredus, 
by the order of the 3rd Council of Toledo*, about the year 589, when 
those Churches were newly recovered from the inundation of the 
Arian heresy, this practice was then thought a proper antidote to 
preserve them from relapsing into their ancient error. 

* Cone. Tolet. ill. c. 2. 

N. B. Hence the anat/tema at the end of t/ie Nicene Creed is no 
precedent for the use of condemnatory clauses in Public Worship ; it 
was separated from the Creed before the Creed was made apart of the 
Liturgy. 



Pearson On the Creed. 
Art. VIII. p. 32, notCy ed. 1723. 

Thus did the Oriental Church accuse the Occidental for adding 
Filioque to the Creed, contrary to a General Council, which had 
prohibited all additions\ and that without the least pretence of the 
authority of another Council ; and so the schism between the Latin 
and the Greek Church began and was continued, never to be ended 
until those words koli e/e tov vlov, or Filioque, are taken out of the 
Creed. 

* See above, p. 8. 
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CONCLUSIONS FROM THE FOREGOING DOCUMENTS 
AND FROM THE FACTS OF HISTORY. 

I. With respect to the Warning Clatises. 

1. The anathema at the end of the Nicene Creed was not recited 
in Public Worship (p. 40). 

2. It does not appear in the Nicene Creed as set forth by the 
Council of Constantinople, A.D. 381 (p. 5). 

3. There is therefore no precedent from the example of Nicaea 
for the use of such warning clauses as those of the Athanasian 
Creed in Public Worship. 

4. That those clauses were probably incorporated in that Creed 
by the Churches of Gaul and Spain, after a time of Arian persecution, 
as a defence against the revival of Arian doctrines. 

5. That it would best accord with the spirit and practice of the 
Primitive Church, to take counsel with other Churches, for the 
modification of those warning clauses, when the Creed is said or sung 
as part of the Liturgy. 

II. With respect to the Procession of the HoLY Spirit. 

I. That the expressions used in the Creeds of the Eastern 
Church, and in general by the writers of that Church, are taken 
directly from the words of our LORD, in the Gospel of St John. 
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2. That the expression used by the Western Churches, "from 
the Father and the Son," is the product of human reasoning on 
the words of Holy Scripture. 

3. That this expression does not appear in the earlier Western 
Creeds. 

4. That it was used by Ambrose apparently with reference 
to the mission of the HOLY SPIRIT. 

5. That it was afterwards reasoned out by Augustine, in his 
later writings, with reference to the essential characteristic of the 

Holy Spirit. 

6. That by the influence of his name and writings it passed into 
the Creeds of Gaul and Spain ; was met by Leo HI. with marked dis- 
approval and rejection ; and at a later time received by the Church 
of Rome. (Pearson, Art. Vlll. note.) 

7. That the reasoning of Augustine, who is followed by Anselm, 
and by Pearson (see above, p. 19) is very questionable ; it would pro- 
bably be termed by logicians, conversion not illative. There may be 
deep mysterious reasons in the being of GOD, which make the 
expression, '^ which proceedeth from the Father l^ right and fitting ; while 
the expression ^'proceedeth from the Son,'' irapa rod Tlov ixTropeveTai, 
(which our LORD did not say), would not be right and fitting. 

8. That the differences which appear in ancient writers are 
owing to their sometimes directing their attention to the essential 
characteristic of the HOLY SPIRIT, sometimes to his Mission to the 
Church ; not always distinguishing, in expression or argument, be- 
tween the two. 
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g. That it would be well to observe the caution given by 
Basil (p. ii), Gregory Nazianzen (p. 12), and by Joannes Damascenus 
(p. 14), not to pry curiously into the manner of the Procession, but 
to take our expressions more simply and directly from the words of 
Holy Scripture. 

ID. That such mysterious points, relating to the essential 
characteristics of the Holy Trinity, should not be made necessary 
Articles of Faith, unless they are so set forth in Holy Scripture. 

II. That it would best accord with the spirit and practice of 
the Primitive Church, to take counsel with the Eastern Church, 
on this subject, with a view to the restoration of Catholic Unity. 
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ODoniiocatton of tfie ^robfnce of Ol^anterbttts. 



Lower House. 



Tuesday ^ Feb. ii, a.d. 1873. 



ATHANASIAN CREED. 

The Archdeacon of London (Bishop Piers Claughton) pre- 
sented the Report of the Committee of this House, as follows. 

On the ist of May, 1872, the Lower House of the Convocation of 
Canterbury resolved : — "That his Grace the Archbishop be requested 
" to direct the appointment of a Committee of this House to consider 
" whether or not it be advisable that this Convocation should make a 
" Synodical Declaration with respect to the true sense of any Clauses 
" in the Confession of Faith, commonly called the Creed of St. Atha- 
"nasius, that have been misunderstood or misrepresented; and to 
" report to this House thereon." 

His Grace having been pleased to give the requested direction, 
the Committee, which was then appointed, report as follows: — 

That misconceptions have at various times existed, and at the 
present time are rife, concerning the ancient Confession of Faith, 
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commonly called the Creed of St. Athanasius; whereby parts of it, 
which were designed to be, and have been, means of edification, 
are now to some persons an occasion of scruple and disquietude. 
Your Committee, desirous of removing as far as may be all reason for 
misapprehension, consider that it is advisable that this Convocation 
should make a Synodical Declaration, to the end that this most 
venerable exposition of the Truth, which has been accepted by almost 
all Christian Churches, niay be retained in this Church of England to 
the building up of her members on the Christian Faith. 

Your Committee therefore present to the Lower House the fol- 
lowing form of declaration: — 

This House [or, if their Lordships of the Upper House give their 
consent, This Provincial Synod of Canterbury] — 

Solemnly declares 

1. That the '* Confession of our Christian Faith, commonly 

called the Creed of St. Athanasius," sets forth two funda- 
mental doctrines, viz., that of the Holy Trinity, and that 
of the Incarnation of our Lord Jesus Christ, in the form 
of an exposition of the Catholic Faith. 

2. That the said Confession does not, in its several and sepa- 

rate propositions, make any addition to the Christian 
Faith, but states more fully that which is implicitly con- 
tained in the Apostles' and Nicene Creeds, and that it is 
a safegfuard against errors which, from time to time, have 
arisen in the Church of Christ. 
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3. That whereas Holy Scripture, in divers passages, promises 
life to the faithful, and asserts the condemnation of the 
unbelieving, so does the Church, in sundry clauses of 
this Confession, express the terrible consequence of a 
wilful rejection of the Christian Faith, and declare the 
necessity of holding fast the same, for all who would be, 
or continue to be, in a state of salvation. Nevertheless, 
the Church therein passes not sentence upon any; the 
Great Judge of all being alone able to decide who those 
persons are that are guilty of such wilful rejection. 

With a view to the acceptance of this form as a Synodical Decla- 
ration, your Committee recommend for adoption by the Lower 
House the Resolutions appended to this Report. 

Signed in behalf and by order of the Committee by 

PIERS C CLAUGHTON, Bishop, 

Chairman. 
2Zth November, 1872. 

RESOLUTIONS TO BE PROPOSED WHEN THIS REPORT 
IS CONSIDERED BY THE LOWER HOUSE. 

1. That this House approves of the form of a Synodical Declara- 
tion presented to it in the Report of its Committee. 

2. That a copy of the Report be presented by the Prolocutor to 
their Lordships the Bishops, and that the Upper House be respect- 
fully requested to consent to the said Declaration being made by this 
Convocation. 
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Wednesday, Feb. I2, A.D. 1873. 

Canon Selwyn gave notice of amendment to the above; and 
another notice, as follows. 

That this House humbly requests his Grace the President and their Lordships 
in the Upp^r House to take into consideration the suggestion of the Royal Com- 
missioners of 1689*, on the words in the Nicene Creed, as it stands in the Book of 
Common Prayer, " who proceedeth from the Father and the Son f and to take 
such steps as may be deemed best, in concert with the Synods of other Churches, 
and especially of the Eastern Churches, for reconcihng the differences of expres- 
sion on this subject between the Creeds and Offices of the several branches of 
the Catholic Church. 



' ROYAL COMMISSION OF 1689. (p. 47.) 



The Printed Text, 1683—86. 
(297) In the Nicene Creed.] 
Who proceedeth from the Father and 
the Son. 



Alterations and Amendments. A star 
at the beginning of this Clause refers to 
the following Note.] * It is humbly 
submitted to the Convocation whether a 
Note ought not here to be added with 
relation to the Greek Church in order to 
our maintaining Catholic Communion. 



The Prolocutor stated that the Joint Committee of both Houses 
had agreed to the principle of a Synodical Declaration, referring 
the framing of the Declaration to the Committee of the Lower 
House. 
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The Archdeacon of London (Bp. Piers Claughton) moved 

the adoption of the First of the Resolutions appended to the Report 

above: 

" That this House approves of the Form of the Synodical Declaration pre- 
sented to it in the Report of its Conunittee." 

The Archdeacon of Huntingdon (Bp. M^ Dougall) seconded 
this. 

Canon Selwyn. I rise to move the amendment of which I gave 
notice — " That instead of a declaration there be a rubric prefixed to 
the Athanasian Creed as follows : — 

"For the better instruction of the faithful, and for the prevention of strange and 
dangerous opinions which have troubled the Church, it is thought good that this 
exposition of the Catholic faith should be said or sung at Morning Prayer on the 
following days." &c. 

My first reason for moving this is that on May i, 1872, the house 
resolved that there was no room for an explanatory note on the 
Damnatory Clauses, and a declaration is only another form of note, 
with this disadvantage — that it will not appear in the Prayer-book, in 
conjunction with the Creed. It is my wish that our Offices should be 
all clear and intelligible to all who use the Prayer-book ; and therefore 
I propose this rubric to be prefixed, shewing why we have this Creed, 
so different in its form and language from the other two, the Apostles* 
Creed and the Nicene. But when I come to look at the form of 

declaration proposed, the objections to it are multiplied tenfold. For 
it says — the Confession, &c., " sets forth two fundamental doctrines : " 
what a partial and vague description of this Creed, which goes into 
such a number of particular distinctions, to meet the errors of Arius, 
MacedoniuSy and other heretics ! 

7 
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The Prolocutor. We are drifting into the discussion which I 
wished to avoid. Would it not be better to consider whether the 
house will agree to have a synodal declaration before we discuss the 
form? 

Canon Selwyn. Then I will not enter into discussion of the 
form before us, but confine myself to reasons for having no declaration 
at all. I think, in the first place, a declaration will not be part of 
the Book of Common Prayer, to be read by all in conjunction with 
the Creed itself: it will be laid up in our archives, or published in 
some other way, while the Creed stands as now in the Prayer-book. 

Secondly, we may gather from the various forms of note and 
declaration proposed hitherto, that the scope of any such declaration 
will be to attempt to shew that the Creed only says what we wish to 
say — ^viz., that the Damnatory Clauses are to be understood only 
as applying to those who wilfully reject the main substance of the 
Christian faith. And that is not such a declaration as this house 
ought to make : it is not a fair use of this ancient exposition of 
our faith. It would veil over what the Creed really says, and make 
it say something different. The Creed declares very particularly 
the relations between the Divine Persons of the Holy Trinity, 
with distinct definitions directed against various heresies, and pro- 
nounces the solemn words of the Condemning Clauses against all 
who do not firmly hold all those points of faith. The- solemn words 
are in the beginning, in the middle, and at the end ; as if the framers 
had placed them so for the express purpose that they might never be 
separated from it ; as Phidias wrought in his own face on the shield 
of Achilles in such a way that it could not be removed without 
breaking up the whole work. It is, therefore, in vain to try to make 



the Creed speak what we wish to express. No declaration to this 
effect will stand the light of day. We must speak the convictions 
of our own minds in clear words ; what Bishop Ken's hymn says 
is good for a Church, as well as for every man : — 

Let all thy converse be sincere, 

Thy conscience as the noon-day clear. 

We must make our exposition entirely truthful — etkiKpivfy; — which 
Dean Trench explains so well, as that which can bear the test of 
daylight and sunbeam shining through it. 

Let me commend to the house the example of Dean Colet, a 
name ever to be honoured in the annals of Convocation, for his noble 
sermon before King Henry VIII., and still more for his Concio ad 
Clerum, at the opening of Convocation, boldly laying open before 
Bishops and clergy the faults of Church government; when Colet 
began lecturing on the books of Holy Scripture in the University of 
Oxford, whose school had been occupied before by lectures on the 
doctors and schoolmen, it is recorded that one of the greatest 
scholars of the day ^ who heard him, came and said — ** You say what 
you mean, and you mean what you say." May this be ever our 
principle and practice: in our own speech, and in the Offices of our 
Church — Let all our converse be sincere. 

Canon Hopkins moved: 

"That a synodical declaration is not necessary and is not expedient." 
He stated that another report had been presented, from the Joint 
Committee of both Houses. The principle of a Synodical Declara- 
tion was carried in that Committee by 27 to 18. 

* Erasmus (Seebohm — Oxford Reformers), 
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The DEAN Of Westminster seconded this 

Debate on this : eight speakers. After them ; 

Canon Selwyn. I wish to say a few words on this amendment 
which has superseded my own, and to recall the attention of the 
house (away from all these representations and misrepresentaticMis 
of what has been said) to two great points of the subject before us. 

First, to the recommendation by the Royal Commissioners of 1689 
of a note as follows : — "The articles of which ought to be received 
and beleiv'd as being agreable to y* Holy Scriptures ; and y* CON- 
DEMNING CLAUSES are to be understood as relating only to those 
who obstinately deny y^ substance of the Xn Faith,** This is one 
of what have just been called "moderate construings '* of the 
Condemning Clauses. And such is the purport of the synodical 
declaration proposed to us ; this also speaks of the ** wilful rejection " 
"of the Christian faith." Now, I must say that these words are 
not suitable to the case of the Creed of St Athanasius ; for that says, 
in most precise terms, that " he who will be saved must thus think of 
the Trinity;** that is, he must receive all these definitions and dis- 
tinctions which were framed to g^ard against the heresies of Arius, 
Macedonius, and others; if he hold not the Catholic faith, absque 
dubio in cBternutn peribit ; ei hoc est fides Catholica: this, as here laid 
down, with all its definite declarations against particular errors, must 
be held by every one who will be saved. Such are the words of 
the Creed ; and if our meaning be that these clauses only apply to 
the wilful rejection of the main substance of the Christian faith, it 
would be better to use them with the Apostles* Creed, or the Nicene, 
where the chief articles only of the faith are declared : it would be 
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better to sdy openly — ** It was said by them of old time, * whoever 
believes not all this shall perish everlastingly * ; but we do not mean 
this ; we use the words in a milder sense, more suitable to these times." 

The fact is, all the notes proposed come to the same point, to 
make the Damnatory Clauses not so terrible as the words import ; 
and this, I maintain, is not a fair use to make of an ancient Creed ; if 
we use the strong words of another age, employed for the manifest 
purpose of deterring men from certain dangerous errors, and use them 
in a different sense, we may expect to find some adversary swooping 
down upon us, like the great Gallican divine, the eagle of Meaux, 
" terrible in his beak and talons " (as Hallam describes him), charging 
us with want of honesty and good faith in putting our own milder 
sense on the strong words of the men of old ; Fas est et ab hoste doceri. 

As an illustration of what is now proposed, let me refer to a well- 
known case, very similar to this explaining away of strong words 
by a declaration. A scene was to be presented, and it was suggested 
that some of the spectators would be alarmed at the swords ; and one 
said — "We must leave the killing out." "No!" said another, "we'll 
have di prologue; and the prologue shall say, * We mean no harm with 
our swords — he's not killed at all.' " '* But some will be afeard of the 
Hon." " Well, then, we must have another prologue, to say, I am not 
a lion ; but a man like you ; I beg you not to fear ; a most gentle 
beast, that roars with loving voice." I do think it is a mockery of 
language to speak, as one spoke to-day, of these Minatory Clauses as 
the loving voice of a mother warning her children. 

Secondly, I would ask the house to consider the greatness and the 
gravity of the work before us. It is nothing less than the Revision 
of our whole Liturgy ; the removing of all blemishes that trouble our 
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own flocks, or those without ; or disturb our communioQ with other 
parts of the Catholic Church. This work has been fcmred upcm us 
unawares by the questions arising out of rituals and rubrics; and 
now we must not flinch from it, but face it manfull\% and carr^* it out 
thoroughly. If our Reformers, intent on the great difierences bet¥rcen 
themselves and Rome, left part of the work of reform undone; we must 
do it. If they received this Creed with its strong Minatory Clauses, 
and made it part of our worship, in-ithout altering it, as they did alter 
other parts of the ancient Offices; this is what we have to do now. 
If they received this, and the Nicene Creed, with an addition not 
authorised by any general council, and did nothing to amend this 
departure from the primitive Creed, we must not now pass o\'er this 
hindrance to Catholic unity ; this was one of the points mentioned by 
the mover for a synodal declaration. Sir G. Prevost, last year, and by 
our lamented friend Chancellor Massingberd ; hoping that it might 
open the way to reconciliation between East and West. This is the 
work we have to do, not by such notes and declarations as have 
been proposed, but by the earnest, thorough re\'ision of all our 
Creeds and Offices, to make them as good and true as we can in the 
sight of God and man ; to set ourselves right before our o^^ mem- 
bers, and those who are separated from us, and the other branches of 
the Church Catholic We must make our Offices speak in our own 
words what we believe to be according to the Word of God : this we 
must do, if we desire to keep our own people stedfast in the faith, or 
to open our doors and embrace within our fold those who are without. 

Debate continued. 

The amendment of Canon Hopkins was put to the vote by shew 
of hands, and lost by 33 to 26. 
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Thursday, Feb. 13. 
The Archdeacon of London (Bp. Piers Claughton) moved : 

" That this House approves of the form of a Synodical declaration presented in 
the report of the Committee.'* 

Archdeacon Grant seconded this : 

Archdeacon Freeman moved the following amendment : 

" For the removal of objections which have been taken to the recital of the 
Creed of St Athanasius, on account of certain sentences therein, touching exclusion 
from everlasting salvation, this synod hereby declares that those sentences are to 
be taken in the same sense, and with the same limitations, as the like sentences 
contained in Holy Scripture ; and that the recital of the said Creed is by all means 
to be retained in the Church, for the driving away of erroneous and strange doc- 
trines contrary to God's Word." 

Debate on this : twelve speakers. After them ; 

Canon Selwyn. Mr Prolocutor, let me add my voice of thank- 
fulness for the milder spirit of this day's debate. And may I recall 
to the remembrance of my brethren — and I have some claim to do 
so, having never spoken a word to give offence, and having several 
times forborne to utter a sharp word that rose to my lips, lest it 
should give pain — may I, for myself and others, recite the beautiful 
saying of Hooker — (Hooker, of whom Isaak Walton records — " All 
things that proceeded from him were breathed as from the Spirit of 
Love ; as if he, like the bird of the Holy Ghost, the dove, had wanted 
gall") — The time will come when three words spoken in charity will 
avail more than ten thousand words spoken with disdainful sharpness 
of wit May this spirit always prevail here ; let every one speak his 
mind earnestly and with energy, but never with unkindness. 
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I hoped, sir, that after that twilight division of yesterday, when in 
the dusk a small majority of hands were held up against the amend- 
ment, "that a synodal declaration was neither necessary nor expedient," 
— I hoped after that crepuscular vote, that this morning would have 
brought us into clearer daylight. But my hopcf was vain. Here we 
are still with hazy proposals before us, and I much fear that the 
twilight will fall upon us again this evening, while we still " find no 
end, in wandering mazes lost." Yet I hail the resolution to have 
a synodal declaration (though I voted against it) with some degree 
of satisfaction, because it is one more confession of the great diffi- 
culty we are in ; and I hail this diversity of forms now before us 
as another proof of the impossibility of solving the difficulty by 
any such declaration. And, remember, we are not bound to make a 
declaration at all ; we are quite free to reject every one in succession. 

Now, observe the twilight crepuscular declaration that comes first 
. — *^ those sentences" (the Damnatory Clauses) "are to be taken in 
the same sense, and with the same limitations, as the like sentences 
contained in Holy Scripture." There is no clear daylight here, no 
comfort for scruples of troubled minds. What is " the same sense " 1 
where are the "limitations".^ What are the "like sentences" of Holy 
Scripture ? This is not a case of obscurum per obscurius^ but rather 
of clarum per obscurum ; the explanation harder than the text One 
of our parishioners might say — " The Creed speaks plain enough ; all 
these things are necessary to my salvation ; all these I must believe, 
or without doubt perish everlastingly : this is the Catholic faith. But 
I don't see clearly what this declaration means." As when a clei^- 
man lent a sick parishioner the Pilgrim* s Progress, saying — " This is 
what is called an all^ory, which perhaps you might not understand ; 
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but this copy has an explanation at the foot of the pages." After 
some days, saijd the sick man — " A very good book, sir, is this ; but I 
understand the story best." 

Now though there is here nothing to enable us to see clearly 
what are the limitations of these awful warnings, there is one limit 
which the Word of our Lord marks out most clearly : His warning is 
applied to the substance of His Gospel. ** Go ye into all the world, 
and preach the Gospel to every creature ; he that believeth and is 
baptized shall be saved ; but he that believeth not — KaraKpLdrjaerai — 
shall be condemned." Now that Gospel which our Lord preached, 
and to which He attached His solemn words of warning, was not the 
Gospel as it is here set forth in the Athanasian Creed. What was 
His Gospel } What was the Gospel preached by His Apostles } It 
was, ** Repent ye, and believe the Gospel;" "What must I do to be 
saved } Believe on the Lord Jesus Christ, and thou shalt be saved, 
and thy house." The Gospel was, '* Christ is the Son of the living 
God, the Saviour of the world." The Gospel was, Christ crucified ; 
Christ risen from the dead. The Gospel was, God is love ; and " God 
so loved the world that He gave His only-begotten Son, that who- 
soever believeth in Him should not perish, but should have everlasting 
life." This was the Gospel of which our Lord spoke His awful word — 
" He that believeth not — ." And if we really wish to speak as He 
spake, this must be our " limitation " of the Condemning Clauses : 
as Archdeacon Grant said (in seconding the Committee's declaration), 
we must distinguish between the fundamental truths of the Gospel 
and the exposition of the particular relations of the Divine Persons. 
And this we must do clearly and plainly, on the face of the Creed 
itself, that every one may see clearly what is meant : we must do it, 

8 
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by marking out the main fwidamental truths^ such as are set forth in 
the Apostles' Creed, and the Nicene, either by red letters or by 
capitals, and say — "These are the things which every one must 
believe if he will be saved ; the rest are the Church's definitions on 
more difficult points, and we do not mean that you must receive 
all these, or perish everlastingly." That would be clear daylight, 
intelligible to all ; and then we might appeal to the words of our 
Lord. But it would not be what the Athanasian Creed declares. 

Canon Hopkins proposes another way out of the difficulty, by his 
preamble, which, if I heard rightly, says — **\\Tiereas the Creed 
declares that belief in all these articles is necessary to sal\'ation : our 
Church does not intend this, but accepts the Creed in another sense." 
That is quite plain and straightforward ; better than any attempt to 
make it appear that the Creed says no more than what we mean. 

Then again, as we have not the authority of our Lord for these 
Warning Clauses as applied to all the definitions of the Creed, so 
neither have we the authority of the Catholic Church. The Creed 
has never been sanctioned by any General Council ; it is not (as it was 
called here to-day), in a strict sense, the Catholic faith of the Church ; 
it was received by the West, but not authoritatively by the Elast ; in 
one respect it has adopted a new expression, not found in the Creeds 
of General Councils ; an expression so doubtful, that it was met with 
marked disapproval and rejection by one Bishop of Rome, accepted 
at a later time by another Bishop, and urgently resisted by the 
Eastern Church ; so that a haze and a twilight rests upon the Creed 
itself, as well as upon our discussions. 

But, as I have said, this attempt at an explanatory declaration 
is one more confession that we are in great difficulty, and that some- 
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thing must be done. And that something is — I say it boldly — ^to 
make our Offices speak a clear sense, according to our convictions 
of truth ; to make them accord with the example of our Lord, with 
Holy Scripture, with the primitive Church, and the Catholic faith of 
the General Councils we acknowledge. 

It has been said that this Creed, with its Warning Clauses, is a 
guardian of the faith, a defence against errors : I fear in many cases 
it has proved the very reverse. This, with other things, has been the 
means of repelling many from our Church ; and it is notorious that 
some of the congregations who have been thus alienated have become 
Socinian or Unitarian. So that, instead of guarding the faith, we 
have imperilled it. Is not this a warning.^ One after another, expla- 
nations have been attempted ; from 1689 to this day notes and 
declarations have been proposed; they have failed and will fail, — 
cuncta prius tentata (not tentanda), sed immedicabile vulnus eiise red- 
dendum est, ne pars sincera tra/iatur. For the safeguard of the faith 
let us remove this sore we cannot heal by any declarations ; they 
will only serve to satisfy our own scruples in keeping this Creed 
with its Condemning Clauses ; they will not satisfy our own flocks, 
nor persuade those without : the only safe course is to do away with 
the difference between the terms of the Creed and what our Church 
means ; whether by a rubric, or in the Creed itself, let us say plainly 
what we mean when we use our Lord's awful warnings ; then we shall 
be in the light of day, and this exposition of the faith will speak 
clearly to the members of our Church, and to all other Churches, and 
to the heathen ; 

'Tis Scripture's voice and understood 
Alike by all mankind. 
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Archdeacon Freeman's amendment was put to the house, and 
negatived by 46 to 16. 

The Prolocutor. By this vote the house has decided that the 
basis upon which the synodical declaration will be formed is that 
contained in the report of your Committee. 

Debate on the Form of Declaration. 

Friday, Feb. 14, a.d. 1873. 

Debate on the several clauses of the Form of Declaration. 

The declaration was finally adopted by the house in the following 
form. 

"For the removal of doubts and of disquietude in the use of the Athanasian 
Creed, this synod doth solemnly declare — 

"That the Confession of our Christian Faith, commonly called the Creed of 
St Athanasius, sets forth two fundamental doctrines of the Catholic faith — ^viz., 
that of the Holy Trinity and that of the Incarnation of our Lord Jesus Christ, in 
the form of an exposition. 

"That the said Confession does not make any addition to the Christian Faith, 
as contained in the Apostles' and the Nicene Creeds, but is a safeguard against 
errors which, from time to time, have arisen in the Church of Christ. 

"That whereas Holy Scripture, while promising life to the faithful, asserts in 
divers passages the condemnation of the unbelieving, so, also, does the Church, 
while declaring the necessity of holding fast the Christian faith for all who 
would be in a state of salvation, express, in sundry clauses of this Confession, the 
terrible consequence of a wilful rejection of that faith. Nevertheless the Church 
therein passes not sentence upon particular persons, the Great Judge of all being 
alone able to decide who those persons are that are guilty of such wilful rejection. 
Furthermore, we must receive God's threatenings even as His promises, in such 
wise as they are generally set forth to us in Holy Scripture." 
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Resolved : 

"That the form of S5modical declaration agreed to by this house be presented by 
the Prolocutor to his Grace the President, and to their lordships the Bishops, and 
that his Grace the President be respectfully requested to communicate the said 
declaration, if he should see fit, to the President of the Convocation of York." 

Convocation prorogued to May 6, 1873. 

(ZTonbocatton of Yoxk. 

Lower House. 

Feb. 20, A.D. 1873. 

Form of Declaration agreed upon, and presented to the Upper 
House. 

F'or the removal of Doubts and Disquietude in the use of the Athanasian 
Creedy this House doth solemnly declare 

That the Confession of our Christian Faith, commonly called the Creed of 
St Athanasius, doth not make any addition to the Faith, as contained in Holy 
Scripture, but warneth against errors, which from time to time have arisen in the 
Church of Christ. 

That inasmuch as Holy Scripture in divers places doth promise life to them 
that believe, and declare the condemnation of them that believe not, so the Church 
in sundry clauses of this Confession doth declare the necessity of holding fast the 
Christian Faith, and the great peril of rejecting the same. Nevertheless the 
Church doth not therein pronounce judgment upon particular persons ; the Great 
Judge of all alone being able to discern who they are, who in this matter are 
guilty before Him : moreover, the warnings in this Confession of Faith are to be 
understood no otherwise than the like warnings in Holy Scripture. 

Consideration of this by the Upper House deferred to another 
time. 



62 



The following notice was given during the above Sessions of 
the Convocation of Canterbury, but the motion was not made, 

Canon Selwyn : 

That this House humbly requests his Grace the President, and the Bishops in 
the Upper House, to take such steps as may be deemed best, in concert with the 
Synod of York, and with the Synods of other Churches, for modifying the Con- 
demning Clauses of the Athanasian Creed, when it is said or sung as part of the 
Liturgy. 
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ADDENDA. 

Epiphanii Panarium, Lib. III. Tom. i. 
HiER. Lxxiv. § 10, ed. Pet. p. 898, 

€1 70LVUV irapa rov Ilarpos CKTropevcrac, koI Ik tov ifiov, <fi7)a\ o Kvpio?, 
Xrjij/eTai ov rpoirov ovSets eyv<o rov traripa €t firj 6 vtos, ovBerov vlov €t fi"^ o Tranjp, 
ovTcos ToXfirjaoi Xcy€ti/, ovhk to irvevfia ei fii^ 6 vtos i$ ov Xafipdveiy koX 6 irarrjp 
Trap ov iKTTopwTaiy koi ovh\ rov vlov koX tov iraripa ci ftij to 7rv€vp.a to ayiov. 



Gregorii Nazianzeni Orat. XXXI. § 8. p. 561 B. 

Tts ovv ij €KTrop€vo*is ', €i7r€ (TV T^v dycvvrjo'iav tov IlaTpos, Kctytu Trjv yewrjaiv 
TOV Ylov ^v(rtoXoyi7o*o), kcu tiJv iKiropcvaiv rov IXvcv/LtaTOS* Kat TrapairXrjKTLO'OfAev 
afi^cD €ts ©€ov jJLva-rqpia TrapaKvirrovTev koI Tavra rtvcs; ot fwySc Ta €V ttoo-iv 
ciScvai Swdfievoi, firjSk xj/afiixov 6aXaa'<rwv,' koi orayovas verov, Kat 7jfjiipa% auovos 
i^api6fJi€L(T6aiy it.rj on. y€ ®€ov j^dOeo'LV c/jijSaTCvciv, icat Xoyov vTri)(€W T17S ovroi 
dpprjTOv Koi VTTcp Xoyov ^vo'ccos. 



CORRIGENDUM. 

p. 10, line 6 from bottom, read thus; 

Vide et § 7, irap* oLfujiOTiptaVf et § lo, d irapa rov TJarphs, 6 * iK tov Tlov, 

* Kal Aucor, 
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